
Date: May 21 2017

Publisher: al-Miṣrī al-Yawm (almasryalyoum.com)

Title: Ṣalāḥ al-Dīn The Victorious... Idols in Religious and Historical Discourse

Author: ʿAlī al-Fātiḥ

The journalist ʿAlī Yāsīn was not wrong when he described the Arabs’ entry into Egypt by ʿAmr ibn al-Āṣ as 
an occupation when he was answering the [following] question [posed to him] on the TV show Kalām Tānī on 
Dream TV: “How should history be written?"

Yāsīn, the author of a series of books under the title of Miṣr al-ḥaḍāra 2,500 sana iḥtilāl (Egypt; The 
Civilization of 2,500 years of Occupation) maintained [in these books] what I take to be the scientific, accurate 
phrasing used to describe a population subjected to an armed invasion by forces aligned with another 
population to control their land and rule over them - even if the goal of these forces is to promote a new 
religion or civilizing ideologies related to modernity.  

Some professors of history, and intellectuals who tend to lean towards religious, Nasserite, and Pan-Arab 
currents consider the description of the Arabs’ entry into Egypt as an “invasion” and “occupation” to be a 
violation of religious and intellectual taboos. All the while, they do not mind launching the same description 
onto other invaders, despite the fact that all of them have not exercised anything but the policies and 
approaches of the foreign occupier. 

The most common of these policies is the imposition of tribute [tax] on Christian Egyptians and taxing their 
lands in return for [their] not joining the army and defending the homeland. This task is carried out by the 
occupying Arab army. The Egyptians did not join the army until the era of Muḥammad ʿAlī, the builder of 
modern Egypt.

Anyways, the act of occupying another population constituted the standard approach towards building an 
empire, until very recently. Every occupation must have a banner, or a civilized, humanistic, slogan. The 
Arabs invaded Egypt to free it from the Romans and to spread the Islamic religion. The Americans occupied 
Iraq to liberate them from Ṣadām’s slavery and to spread democracy throughout the region. 

For the ignorant fanatics, this is not a [value] judgement on Islam, which has spread in many places of the 
world through trade and merchants. There is [also] a difference between the spread of Islam and the Arab 
occupation of Egypt.

The discourse that developed over time and is supported by the Islamic and Arab nationalist currents 
succeeded in wrongly persuading us that the real beginning of Egypt's history came with the entry of ʿAmr Ibn 
al-ʿĀṣ. According to this narrative, this is where our cultural and civilizational origins are rooted: in the pre-
Islamic Arabian desert.

This discourse was somehow able to create a virtual rupture between us and our roots in pharaonic Egypt. It 
mixes what is religious with what is historical and so the story of Pharaoh who persecuted Prophet Moses 
during the exodus was used to harm the entire Egyptian civilization and to [present it as] disbelieving [kufār]. 
This discourse insisted in this regard to make the Egyptian Muslims hate their Pharaonic civilization.

I am not a specialist in history, but Ṣalāḥ al-Dīn is only a human being like us and can be criticized, and 
because he and others have been transformed in our culture into sacred idols, the first step in solving the 
dilemma of renewing religious discourse may be to reveal the truth of our Islamic history and to redefine and 
specify that which is sacred. We should expose the contexts in which the political [figure] and military [figure] 
became dressed up in that which is religious and sacred. Today, we know the heroes emergent from these 
contexts as the sultan’s jurists, that is, until the corruption of their exegesis and religious rulings [fatāwā] 
becomes evident. 

 


